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Revitalization of Contemporary Piety:Popular Education and Education and Expression
In recent decades, there has been an energetic revitalization movement in Islamic thought and practice in Indonesia that embraces a deepening of Islamic commitment and social betterment. The Indonesia form of the global “Islamic Awakening” has been a powerful movement in Qur’anically based piety, but unlike other parts of the Muslim-majority world, it has tended not to include a politically radical vision in its mainstream

expression. Instead, focus has generally been on the renewal and reform of society though positive personal engagement with such social and cultural activities as education, performance, and community projects. These programs are solidly based in the universal aspects of Islamic  tradition (such as the Qur’an), they usually

derive their structure from flexible  associations, and finally, they use vocabulary of contemporary international

Islam, developing piety and practice in ways consistent with conditions of  present-day Indonesia. Most of the aspect of mainstream Islamic revitalization, key

to Indonesian movements especially—such as Qur’anic expression, aesthetics, and piety—are now being recognized

internationally as models for “inviting” Muslims to participate more deeply in Islamic life in a way that is inclusive and that embraces Muslim diversity as a positive value in its own right.
Much of the reinvigorated Islamic activity in Indonesia embraces practices that have existed since the first Islamic times. In the contemporary period, established practices like recitation of the Qur’an and Islamic pilgrimage have been reinvigorated with a new awareness and attitude, and they connect local Indonesian systems to global communities in new ways. These practices may now be influenced by modern technologies (such

as jet travel and broadcast media), yet in their basic religious aspects they also stay fundamentally the same as they have been for centuries, and they remain the same throughout the Muslim-majority and Muslim-minority worlds. In present-day Indonesia, they are the basis of a resurgence in Islamic activity because these practices are understood to be powerful agents for renewing and

reforming society through the dedication of individuals who are deeply committed to Islamic values.
One example of reinvigorated Islamic practice is the hajj, or pilgrimage to the holy city of Mecca, which is obligatory for all Muslims once in a lifetime provided that certain conditions are met. When President Suharto performed his hajj in the 1980s, it was seen as a turning point in the state’s approach to Islam. Hajj represents continuities and connections that stretch back to the original Islamic community of the Prophet Muhammad;

today, Indonesians are represented in great proportion in the annual pilgrimage. Although Indonesia lies far from Mecca, each year more and more Indonesians make the effort to fulfill this foundational component of piety. Even those who remain at home focus much attention

on those who have had the opportunity to travel to the Middle East that year. Indonesians embarking on Hajj come into contact with other Muslims from all over the world, thus bringing to the shared, global dimensions of Islamic religiosity a distinctively Indonesian viewpoint. Contemporary Indonesian pilgrims, each with his or her own perspective, return from hajj to their local mosques and neighborhoods with an enriched sense of their participation in the worldwide Muslim community as well as of their own identity as Indonesian Muslims. In this

way, a religious activity based on the practice of the Prophet Muhammad continues to reinvigorate public and personal religious experience in the present.
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